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1. INTRODUCCIO

ILa majoria de les llengties del moén estan en
perill o ja s’han extingit, perque les condi-
cions no n’afavoreixien o no n'afavoreixen
I"as en la comunicaci6 diaria. Es poden fer
intents per revitalitzar o fins i tot revifar
una llengua, 1 aquests esforgos impliquen
diferents actors. Els defensors lingiifstics,
¢és a dir membres de la comunitat amb
molta motivaci6 i dedicacié 1 molt respec-
tats, sovint son la clau de T'exit dels pro-
jectes de revitalitzacié (Shah i1 Brenzinger,
2018). Tanmateix, tot i que aquests defen-
sors de les llengiies tenen un paper impor-
tant, els idiomes només poden sobreviure
a llarg termini si un nombre significatiu de
membres de la comunitat, incloses també
les generacions més joves, donen suport a
activitats per mantenir la llengua, i encara
més important, fan servir la llengua ame-
nagada en la vida quotidiana.

Durant la meva estada a la Faber Residency,
em vaig centrar en defensors de llengiies
com Larry Kimura' (hawaia, EUA), Eleo-

1 TLarry Kimura és el guanyador del Premi Inter-
nacional Linguapax 2019. Linguapax International
premia anualment una persona, entitat o col lectiu
de la comunitat académica i la societat civil, nomi-
nat com a candidat del premi i seleccionat per un
jurat internacional, per les accions que duu a terme
“en favor de la preservacié de la diversitat lingti-
istica, la revitalitzacié i reactivacié de comunitats
lingtifstiques i la promocié del multilingtiisme”.
(www.linguapax.org/premi-internacional-linouapax/)
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1. INTRODUCTION

Many of the world’s languages are en-
dangered or have already become ex-
tinct, because conditions do or did not
favour their use in daily communication.
Attempts may be made to revitalise or
even revive a language; these endeav-
ours involve various stakeholders. Lan-
guage champions, i.e. highly motivated,
dedicated and respected community
members, are often key to successful
revitalisation projects (Shah and Bren-
zinger 2018). However, while language
champions play an important role, lan-
guages can only survive in the long run
if a significant number of community
members, including also the younger
generations, support language mainte-
nance activities, and more importantly,
use the threatened language in everyday
life.

During my stay at the Faber Residency, 1
focused on language champions such as
Larry Kimura' (Hawaiian, USA), Eleon-

1 Larry Kimura is the 2019 Linguapax International
Award winner. Linguapax International annually
honours an individual, entity or collective of the
academic community and civil society, nominated
as a candidate for the award and selected by an in-
ternational jury, for the actions they carry out “in
favour of the preservation of linguistic diversity,
revitalization and reactivation of linguistic com-
munities and the promotion of multilingual-
ism.” (www.linguapax.org/en/linguapax-award/)
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nora Rigby (rama, Nicaragua), Fija Bairon
(uchinaguchi, Japd) i Katrina Esau (nluu,
Sud-africa) 1 vaig reflexionar sobre la seva
tasca en els moviments de revitalitzaci6 lin-
gistica (Shah i Brenzinger, 2018). Tot 1 que
aquests defensors de llengties estan consi-
derats com els “millors” o almenys molt
bons patlants de la seva llengua ancestral,
no cal ser del tot competent en la llengua per
convertir-se en un defensor lingtifstic. Aixi
mateix, els semiparlants i els (re)aprenents
poden ser activistes molt motivats, com
ara Bradley van Sitters (Brown i Deumert,
2017), que va aprendre la llengua khoek-
hoe a la Universitat de Namibia. En Brad-
ley encapcala un moviment de recuperacid
del khoekhoe a la provincia sud-africana de
Western Cape 1 recentment “ha fet historia
en ser el primer griot khoi que ha precedit el
president abans del discurs sobre I'estat de
la naci6” (SABC, 2019).

Els moviments de revitalitzaci6 lingtiistica
poden tenir com a objectiu incrementar
el nombre d’ambits en que es fa servir la
llengua, el nombre de parlants o la compe-
tencia lingtifstica dels parlants. Els objectius
de les activitats revitalitzadores difereixen,
perque no en tots els casos es pretén la
fluidesa completa en la llengua ancestral, 1
per a algunes comunitats lingiifstiques pot
ser suficient que la seva llengua ancestral
es patli només en alguns ambits, mentre es
faci servir d’alguna manera. Quant al nluu,
per exemple, les activitats de revitalitzacio se
situen més aviat en un pla simbolic; el nluu
¢és un marcador d’identitat entre els mem-
bres de la comunitat tkhomani, i molts d’ells
s’acontenten pel fet de poder saludar i man-
tenir una breu conversa en nluu. Per contra,
en el moviment de revitalitzaci6 del hawaia
encapgalat per Larry Kimura, Pobjectiu és
aconseguir que el hawaia es parli en tots els
ambits 1 amb total competencia.

Aquest article posa de manifest els esfor-
¢os 1 activitats duts a terme per membres

ora Rigby (Rama, Nicaragua), Fija Bairon
(Uchinaguchi, Japan) and Katrina Esau
(Nluu, South Aftica) and reflected upon
their roles in language revitalisation move-
ments (Shah and Brenzinger 2018). While
these language champions are considered
to be the ‘best’ or at least very good speak-
ers of their ancestral language, one does
not necessarily need to be fully proficientin
the language to become a language cham-
pion. Also semi-speakers and (re-)learners
can be highly motivated activists, such as
Bradley van Sitters (Brown and Deumert
2017), who learned Khoekhoegowab at
the University of Namibia. Bradley heads
a Khoekhoegowab revival movement in
the Western Cape province of South Af-
rica and recently “made history when he
became the first Khoi praise singer to ush-
er in the President before the State of the
Nation Address” (SABC 2019).

Language revitalisation movements may
aim to increase the number of domains
in which the language is used, the number
of speakers, or the language proficiency
of speakers. The goals of revitalisation
activities differ, as not in all cases full flu-
ency in the ancestral language is aimed
at, and it might be sufficient for some
language communities if their ancestral
language is spoken in certain domains
only, as long as it is somehow used. With
Nluu, for example, revitalisation activi-
ties are more on a symbolic level; Nluu
is a marker of identity among tKhomani
community members, and many com-
munity members are happy with being
able to greet and conduct small talk in
Nluu. By contrast, in the Hawaiian re-
vitalisation movement spearheaded by
Larry Kimura, the goal is to have Hawai-
ian spoken in all domains and with full
proficiency.

This article reports on the efforts and
activities undertaken by community
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de la comunitat per revitalitzar la seva
llengua en perill, el phuthi®, parlat prin-
cipalment a Lesotho i, en menor mesura,
en altres parts de Sud-africa. Em centro
particularment en Letzadzo Kometsi
com a defensor de la llengua, aixi com en
I'associacié Libadla le Baphuthi (“associ-
aci6 dels phuth’), en la qual exerceix de
president. En Letzadzo és un activista del
phuthi amb un fort convenciment i una
visié clara de la revitalitzacié de la seva
llengua. I’associacié Libadla le Baphuthi
busca la protecci6 de la llengua, la cultura
1 les tradicions dels phuthi.

Larticle s’organitza d’aquesta manera:
la seccié 2 aporta una visi6é general de la
llengua phuthii els seus parlants. La seccié
3 presenta lactivista lingtistic Letzadzo
Kometsi, 1 repassa els esdeveniments de
la seva joventut i dels primers anys de
I'adultesa que van esperonar el seu inte-
rés en I'idioma 1 en el passat i present del
seu poble. La seccié 4 analitza i avalua el
paper de I'associacié Libadla le Baphuthi
en el moviment de revitalitzacio lingtiisti-
ca. I’article finalitza amb una perspectiva
sobre el futur del phuthi.

2. LA LLENGUA PHUTHI I ELS
SEUS PARLANTS

El phuthi (S404)° és una llengua en perill
parlada al sud de Lesotho i al nord de la
provincia sud-africana d’Eastern Cape. No

2 En el context sud-africa, I'ds de prefixos de
classe nominal amb noms de llengties bantus,
fins i tot quan s’escriu en angles, s’ha fet més
freqiient en els darrers anys. En aquest article,
pero, m’adhereixo a la convencié general per la
qual s’omet el prefix de classe nominal: d’aqui
que empri “phuthi” en comptes de “siphuthi”.

3 Segons la versi6 revisada per Maho (2009) del
sistema de referéncia de Guthrie (1967-1971) per
classificar individualment les llengties bantus.

members to revitalise their endangered
language Phuthi®, spoken primarily in Le-
sotho and to a lesser extent in parts of
South Africa. I focus particularly on Let-
zadzo Kometsi as a language champion,
as well as on the association, Libadla /e
Baphuthi (‘association of the Phutht’), in
which he serves as a chairperson. Let-
zadzo is a Phuthi language activist with
a strong belief and a clear vision for the
revitalisation of his language. The Libadla
le Baphuthi association aims at the protec-
tion of the language, culture and tradi-
tions of the Phuthi.

The article is organised as follows: Sec-
tion 2 provides an overview on the
Phuthi language and its speakers. Sec-
tion 3 introduces the language activist
Letzadzo Kometsi, and reviews events
in his youth and early adult life which
sparked his interest in his language and
in the past and present of his people. In
Section 4, the role of the Libadla le Bap-
huthi association in the language revitali-
sation movement is analysed and evalu-
ated. The paper closes with an outlook
on the future of Phuthi.

2. THE PHUTHI LANGUAGE
AND ITS SPEAKERS

Phuthi (S404)° is an endangered language
spoken in southern Lesotho and in the
northern Eastern Cape province of South

2 In the South African context, the use of noun
class prefixes with names of Bantu languages
also when writing in English has become more
common in recent years. In this article, I howe-
ver adhere to the general convention of omit-
ting the noun class prefix, thus Phuthi instead
of siPhuthi.

3 According to Maho’s (2009) revised version of
Guthrie’s (1967-1971) reference system for clas-
sifying individual Bantu languages.



hi ha xifres censals fiables i ni tan sols es
coneix del tot la distribuci6 dels assenta-
ments phuthi. Simon Donnelly, que va
viure i treballar amb els phuthi als anys
noranta, admet que “ara com ara senzilla-
ment no sabem quants parlants de phuthi
hi ha. Sembla que no hi ha enlloc cap re-
gistre sistematic d’on viuen els parlants de
phuthi, o qui manifesta que parla la llen-
gua” (Donnelly, 2007: 5-6). I continua: “jo
calculo —amb prudencia, 1 només molt
en general— que hi deu haver vora 20.000
parlants nadius de phuthi escampats per
les cinc regions phuthi principals del sud
de Lesotho” (Donnelly, 2007: 7). No hi ha
informaci6 sobre el nombre molt menor
de parlants de phuthi a Sud-africa.

Sembla que hi ha hagut una davallada dras-
tica en el nombre de parlants de phuthi en
les darreres décades. La xifra aproximada
de 200.000 patlants de phuthi a finals dels
anys quaranta, aportada per Damane (1948:
1), sembla molt elevada, 1 fins i tot és im-
probable que existeixin els 20.000 patlants
actuals que suggereix Donnelly (2007: 7). A
partir del treball de camp efectuat per Shah i
Brenzinger des de 2016, sembla més proba-
ble que només quedin uns quants centenars
de parlants competents de phuthi.

El phuthi és una llengua bantu sud-oriental
classificada com a llengua tekela de la bran-
ca nguni (Doke, 1954), amb el swati com a
parent més proper. Tot 1 que genéticament
es classifica com a llengua nguni, també
comparteix moltes caracteristiques amb el
sotho meridional (§33), també conegut com
sesotho, que és un idioma de la branca sotho-
tswana de les llengties bantus sud-orientals.
A més, el phuthi també ha adoptat caracte-
ristiques de les llenglies zunda nguni, princi-
palment del xhosa, que es parla a les arees
contigiies dels assentaments phuthi actuals.

Els phuthi i la seva llengua estan mar-
ginats 1 son ampliament ignorats en el

Aftica. There are no reliable census figures
and even the distribution of Phuthi set-
tlements is not yet known entirely. Simon
Donnelly, who lived and worked among the
Phuthi in the 1990s, admits that “at present
we simply do not know how many speak-
ers of Phuthi there are. There appears to
be no systematic record anywhere of where
speakers live, or who claims to speak the
language.” (Donnelly 2007: 5-6). He con-
tinues, “I estimate--conservatively, and only
very roughly--that there may be as many as
20 000 native Phuthi speakers spread across
the five main Phuthi regions of southern
Lesotho.” (Donnelly 2007: 7). No informa-
tion exists on the much smaller number of
Phuthi speakers in South Africa.

It seems that there has been a drastic de-
cline in the number of Phuthi speakers
over the last decades. The estimated num-
ber of 200,000 Phuthi speakers in the
late 1940s, provided by Damane (1948:
1), seems to be rather high, and today
even the 20,000 speakers suggested by
Donnelly (2007: 7) are unlikely to exist.
Based on fieldwork conducted by Shah
and Brenzinger since 2010, it seems more
likely that there are only a few thousand
proficient Phuthi speakers left.

Phuthi is a South-Eastern Bantu language
classified as a Tekela language of the
Nguni branch (Doke 1954), with Swati
being its closest relative. While geneti-
cally classified as a Nguni language, it also
shares many features with Southern So-
tho (833), also known as Sesotho, which
is a language of the Sotho-Tswana branch
of the South-Eastern Bantu languages. In
addition, Phuthi has also borrowed from
Zunda Nguni languages, mainly Xhosa,
which is spoken in the neighbouring areas
of the present-day Phuthi settlements.

The Phuthi and their language are mar-
ginalised and widely ignored in the na-
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context nacional de Lesotho. Des de la
derrota i mort del seu rei Morena* Mo-
orosi el 1879, els phuthi han estat sota
domini de la majoria sotho, tant cultu-
ralment, politicament com socioecono-
micament. Van assimilar la cultura sot-
ho i sembla que la seva propia cultura
s’ha perdut, amb 'excepcié remarcable
de la llengua. La llengua phuthi és el
darrer indicador d’una identitat dife-
rent, ates que les cerimonies d’iniciacié
phuthis, els jocs infantils, els contes po-
pulars, etc. s’han perdut completament.
Sheddick (1953: 76-77) ja ho afirmava
fa més d’un segle:

Des de la rebel 1i6 de 1879, als phuthi
no se’ls ha permes viure junts en grans
comunitats. Tots els seus caps han estat
privats d’estatus oficial i els caps koena
han estat nomenats en lloc seu. [...] Els
fragmentats pobles phuthi han viscut des
de llavors en estret contacte amb els sot-
ho meridionals, amb els quals s’han casat
1 les institucions dels quals han adoptat.
Ara els phuthi sén basuto.

Avui dia, fins i tot la seva llengua, el phut-
hi, corre el risc de ser reemplacada pel
sotho meridional, que és, juntament amb
I'anglés, llengua oficial del Regne de Le-
sotho. El phuthi no té estatus oficial, no es
fa servir en ’educaci6 formal ni informal®

4 En sotho meridional: Morena, en phuthi: Mu-
rena, en catala: ‘capitost’.

5 El Ministeri d’Educacié i Formacié “reconeix
el pluralisme de la naci6 basotho i I'existencia
d’altres llengiies a part dels dos idiomes oficials, el
sesotho 1 I'angles” i “afirma enérgicament que la
llengua materna es fara servir de manera vehicular
fins al 31 curs (sempre que els recursos ho perme-
tin), mentre que I'anglés s’ensenyara com a mate-
ria en aquest i altres nivells” (Ministeri d’Educacié
i Formacio, 2008: 3). Tanmateix, el phuthi no es fa
servir de manera vehicular enlloc del pafs i 'edu-
caci6 formal acostuma a efectuar-se inicament en
sotho meridional i angles.

tional context of Lesotho. Since the
defeat and death of their king Morena®
Moorosi in 1879, the Phuthi have been
under Sotho rule, being dominated cul-
turally, politically and socio-economical-
ly by the Sotho-speaking majority. They
assimilated to the Sotho culture and it
seems that their own culture has been
lost, with the notable exception of their
language. The Phuthi language is the last
marker of a distinct identity, as Phuthi
initiation ceremonies, children’s games,
folk tales, etc., have all been lost. Shed-
dick (1953: 76-77) states already more
than half a century ago:

“Since the 1879 rebellion, the Phuthi
have not been permitted to live together
in large numbers. All their chiefs have
been deprived of official status and Koe-
na chiefs appointed in their stead. ... The
broken Phuthi peoples have since lived
in close contact with the Southern Sotho
with whom they intermarry and whose in-
stitutions they have adopted. The Phuthi
are now Basuto.”

Today, also their language, Phuthi, is un-
der threat of being replaced by Southern
Sotho, which is, together with English,
an official language of the Kingdom of
Lesotho. Phuthi has no official status, is
not used in formal or informal teaching®,

4 Southern Sotho: Morena, Phuthi: Murena, En-
glish: ‘chief’.

5 The Ministry of Education and Training “rec-
ognizes the pluralism of the Basotho nation and
the existence of other languages besides the two
official languages of Sesotho and English” and
“boldly asserts that mother tongue will be used as
a medium of instruction up to class 3 (resources
permitting), while English will be taught as a sub-
ject at this and other levels” (Ministry of Educa-
tion and Training 2008: 3). However, Phuthi is not
used as a medium of instruction anywhere in the
country and formal education tends to be con-
ducted exclusively in Southern Sotho and English.



1 no rep cap mena de suport governamen-
tal. El phuthi no té ortografia reconeguda
1 no existeixen materials ni per ense-
nyar-lo ni per aprendre’l’, ni gramatiques
o diccionaris de la llengua. A dia d’avui, el
phuthi no és present ni a les radios” ni a
les televisions nacionals. Només algunes
families encara parlen phuthi a casa seva,
de manera que només uns quants infants
encara adquireixen la llengua.

LLa majoria de comunitats phuthi estan es-
campades 1 viuen en arees remotes en dos
districtes marginals i subdesenvolupats de
Lesotho: Quthing (figura 1, area 1) 1 Qac-
ha’s Nek (figura 1, area 3). LLa majoria dels
phuthi viu en condicions extremament
modestes, sense accés a electricitat ni aigua
corrent, 1 amb poca infraestructura en ter-
mes de carreteres, transport 1 habitatge. A
causa de les grans distancies fins a les esco-
les, les taxes de matriculacio i de retencid en
aquests districtes son extremament baixes,
especialment entre els nois, que tradicional-
ment fan de pastors de vaques, ovelles 1 ca-
bres, 1 sovint passen molts mesos lluny dels
assentaments, menant el bestiar a les pastu-
res d’alta muntanya. Els estudiants d’aquests
dos districtes son els que presenten pitjors
resultats del pais, 1 ben pocs, principalment
noies, completen I'educacié formal.

Alguns phuthis també viuen al districte de
Mohale’s Hoek (figura 1, area 2), al sud de

6 El pla estrategic educatiu de Lesotho per a 2005-
2015 proposava que “el Ministeri ha de produir
i procurar materials per a infants de minories (p.
ex. xhosa, ndebele, phuthi, etc.) per permetre’ls
un millor accés al coneixement existent fent servir
la seva llengua principal de comunicacié” (Minis-
teri d’Educaci6 i Formacio, 2005: 37), pero a dia
d’avui (juny de 2019) no existeixen materials edu-
catius per als phuthi.

7 Eljuliol de 2019, dues emissores comunitaries de
radio, Mose ho Seaka, de Quthing, i Souru, de Qac-
ha’s Nek, van comencar emissions en phuthi (Let-
zadzo Kometsi, comunicacié personal, juliol 2019).

and does not receive any governmental
support. Phuthi has no recognised or-
thography and there are neither teach-
ing and learning materials® nor gram-
mars and dictionaries of the language.
To date, Phuthi is not used in national
radio” or TV broadcasting. Only some
families still speak Phuthi in their homes,
thus only few children still acquire the
language.

Most Phuthi communities are scattered
and live in remote areas in two marginal-
ised and underdeveloped districts of Le-
sotho, namely Quthing (Figure 1: Area 1)
and Qacha’s Nek (Figure 1: Area 3). The
majority of the Phuthi lives in extremely
modest conditions without access to elec-
tricity and running water, and with poor
infrastructure in terms of roads, trans-
port and housing. Due to long distances
to schools, enrolment and retention rates
in these districts are extremely low, espe-
cially among the boys who traditionally
herd cattle, sheep and goats and who of-
ten spend several months away from the
settlements, grazing the animals in the
high mountain pastures. Students in these
two districts perform lowest in the coun-
try and only very few, mainly female stu-
dents, complete formal education.

Some Phuthi also live in the Mohale’s Hoek
district (Figure 1: Area 2) in southern Le-

6 Lesotho’s strategic plan for education for 2005—
2015 proposed that “the Ministry shall produce
and procure materials for children of minorities
(e.g. Xhosa, Ndebele, Baphuthi, etc.) to enable
them better access to existing knowledge using
their main language of communication” (Ministry
of Education and Training, 2005: 37), but no edu-
cational materials exist for Phuthi to date (June
2019).

7 As of July 2019, two community radio stations,
Mose ho Seaka in Quthing and Souru in Qacha’s
Nek, began broadcasting in Phuthi (Letzadzo Ko-
metsi, p.c., July 2019).
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South Africa
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Figura 1. Arees parlants de phuthi a Lesotho (1, 2, 3) i Sud-africa (4). (Adaptat de Wikipedia®)
Figure 1. Phuthi-speaking areas in Lesotho (1, 2, 3) and South Aftica (4). (Adapted from Wikipedia®

Lesotho, aixi com a la part més septentri-
onal de la provincia sud-africana d’Eas-
tern Cape (figura 1, area 4). A causa de
les oportunitats laborals o altres incentius
(com ara millors infraestructures), alguns
individus i families parlants de phuthi han
emigrat a altres parts de Lesotho, com ara
Maseru i Teyateyaneng, perd també a Sud-
africa, a Rustenburg (per treballar a les
mines) i a Ceres (per fer de temporers).

8 https://commons.wikimedia.org/wiki/File:Les-
otho,_administrative_divisions_-_de_-_colored.sve

sotho, as well as in the northern Eastern
Cape province of South Africa (Figure 1:
Area 4). Because of job opportunities or
other incentives (e.g. better infrastructure),
Phuthi-speaking individuals and families
have migrated to other parts of Lesotho,
such as Maseru and Teyateyaneng (T.Y.),
but also to South Africa, e.g. Rustenburg
(for mine work) and Ceres (for seasonal
plantation work).

8  https://commons.wikimedia.org/wiki/File:Les-
otho,_administrative_divisions_-_de_-_colored.svg
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Lavall del riu Daliwe, al districte de Quthi-
ng, és el nucli de I'ildioma phuthi. Parlants
de phuthi de la resta de zones conside-
ren que Daliwe és el “centre ‘espiritual™
i la llar dels anomenats “‘autentics’ par-
lants de phuthi” (Donnelly, 2007: 1038),
és a dir els parlants del phuthi “original”.
Donnelly (2007: 1038-1039) recorda que
“|...] em van dir [...] quan vaig arribar a
Hlaela, un dels pobles phuthi més remots
[a Daliwe], del tot inaccessible mitjan-
cant cap mena de vehicle, que havia ar-

tibat ekghubwini yheSiphithi [EkxMabwini je,

siphuthi], «al melic de la llengua 1 la cultu-
ra phuthi», és a dir al bell centre del reial-
me phuthi”. La vall del riu Daliwe sembla
que és la darrera area on gent de totes les
edats fa servir el phuthi diariament, i fins
i tot alguns sotho hi parlen phuthi. Es
I"anic lloc on el phuthi es fa servir fora de
Pentorn domeéstic, com ara reunions co-
munitaries, funerals, funcions publiques i
cerimonies.

El segon centre de parlants de phuthi
és la vall del riu Sinxondo, a la frontera
entre Lesotho i Sud-africa. Igual que la
vall del riu Daliwe, la del riu Sinxondo
també forma part del districte de Qut-
hing. En aquesta vall molts parlen el
phuthi com a primera llengua, mentre
que altres son parlants materns de xho-
sa o sotho meridional. Molts habitants
de la vall son trilingties en xhosa, sotho
meridional 1 phuthi. Molts dels infants
phuthi parlen phuthi i xhosa, 1 no apre-
nen sotho meridional fins que comen-
cen ’escola.

A Daliwe 1 Sinxondo es requereix ser to-
talment competent en phuthi per ser-ne
considerat un parlant amb fluidesa, men-
tre que en altres arees, com Phamong, al
districte de Mohale’s Hoek, les persones
considerades parlants de phuthi sovint
només tenen una competencia molt limi-
tada en la llengua.

The Daliwe river valley in the Quthing
district is the heartland of the Phuthi lan-
guage. Phuthi speakers from all other ar-
eas consider Daliwe to be the “‘spiritual’
homeland” and home of the so-called
“real’ speakers of Phuthi” (Donnelly
2007: 1038), i.e. speakers of the ‘original’
Phuthi. Donnelly (2007: 1038-1039) re-
calls that “... it was said to me ... when
I arrived in Hlaela, one of the remotest
Phuthi villages [in Daliwe], totally inac-
cessible by any sort of vehicle, that I had
artived ekghubwini yheSiphithi [ékx"abwini
je. siphuthi], ‘in the navel of Phuthi lan-
guage/culture’, that is, at the very heart
of the Phuthi realm.” The Daliwe river
valley seems to be the last remaining area
in which Phuthi is used on a daily basis
by all ages, and even some Sotho speak
Phuthi there. It is the only area where
Phuthi is used outside the home environ-
ment, e.g. at community meetings, funer-
als, public functions and ceremonies.

The second centre of Phuthi speakers is
in the Sinxondo river valley at the Leso-
tho/South African border. As with the
Daliwe river valley, also the Sinxondo
river valley is part of the Quthing district.
In this valley, many speak Phuthi as their
first language, while others are mother
tongue speakers of Xhosa or Southern
Sotho. Many inhabitants of the wvalley
are trilingual in Xhosa, Southern Sotho
and Phuthi. Many of the young Phuthi
children speak Phuthi and Xhosa, and
learn Southern Sotho only when entering
school.

In Daliwe and Sinxondo, in order to be
considered a fluent Phuthi speaker, full
language proficiency is required, while
in other areas, such as in Phamong in
the Mohale’s Hoek district, people con-
sidered to be Phuthi speakers often have
only very limited competence in the lan-

guage.
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El sotho meridional és la llengua domi-
nant de Lesotho i, juntament amb I’angles,
també es fa servir com a llengua vehicular
en I'educacié formal arreu del pafs. Aixo
representa forga reptes per als estudiants
phuthi, sobretot per als que viuen a les
valls dels rius Daliwe i Sinxondo, que so-
vint no parlen ni entenen el sotho meridi-
onal ni Pangles. Els mestres generalment
no entenen el phuthi, ja que molts prove-
nen de fora de les zones de parla phuthi.
Els problemes de comunicacié resultants
a les classes entre mestres 1 estudiants
contribueixen als pobres resultats i a les
altes taxes d’abandonament esmentades
abans entre els estudiants de parla phuthi.

El phuthi esta en perill sobretot a causa
del baix nombre de parlants, de la disse-
minaci6 dels assentaments 1 de 'elevada
mobilitat del poble phuthi. El phuthi,
quan s’adquireix, acostuma a quedar-se
en 'ambit domestic. El declivi del phuthi
s’ha accelerat per la manca de transmis-
si6 lingtiistica intergeneracional en I'am-
bit domestic, cosa que al seu torn és el
resultat del nombre creixent de matrimo-
nis amb els sotho. En aquests matrimo-
nis mixtos, el sotho meridional acostuma
a ser la llengua familiar. Un altre factor
que ha contribuit al descens del phuthi és
la feina de missioners religiosos entre els
phuthi, que va comengar la primera mei-
tat del seglexvin. Els parlants de phuthi
van rebre 'obra de Déu a través del sot-
ho meridional, i el fet que els missioners
ignoressin la seva llengua va exercir mol-
ta pressié sobre el phuthi. En resposta
a aixo, el lingtiista i missioner sud-africa
Simon Donnelly va traduir “21 pregari-
es 1 passatges diferents de les escriptures
cristianes” (Ambrose, 2009: 19) en el lli-
bre Words to God: A first book of prayers in
Sephuthi (Emavi kuMulimu: 1bhiika yhekuqga-
la yhetithapelo teSiphithi) el 1996. A Don-
nelly el van animar a escriure aquest llibre
membres de la comunitat phuthi fascinats

Southern Sotho is the dominant language
of Lesotho and, together with English,
is also used as medium of instruction in
formal education throughout the country.
This poses severe challenges to Phuthi stu-
dents, especially those living in the Daliwe
and Sinxondo river valleys who often do
not speak and understand neither South-
ern Sotho nor English. Teachers gener-
ally do not understand Phuthi, as most
come from outside Phuthi-speaking areas.
The resulting communication problems
in classrooms between teachers and stu-
dents contribute to the low performance
and high dropout rates of Phuthi-speaking
students mentioned above.

Phuthi is endangered mainly due to the
small number of speakers, the dispersed
settlement structure and the high level of
mobility of the Phuthi people. Phuthi, if
acquired, tends to be in the home domain
only. The decline of Phuthi is accelerated
by the lack of intergenerational language
transmission in the home domain which
is also the result of increasing numbers
of intermarriages with the Sotho. Within
these mixed marriages, Southern Sotho is
usually the home language. Another fac-
tor which has contributed to the decline
of Phuthi is the religious missionary work
among the Phuthi which started in the first
half of the 18th century. Phuthi speakers
received the word of God through South-
ern Sotho and the negligence of their
language by the missionaries put severe
pressure on Phuthi. In response to this,
the South African linguist and missionary,
Simon Donnelly, translated “21 different
Christian prayers and scriptural passages”
(Ambrose 2009: 10) in a book entitled
‘Words to God: A first book of prayers in
Sephutht’ (Emavi kuMulinmn: 1bbiika yhek-
uqala yhetithapelo teSiphiithi) in 1996. Don-
nelly was encouraged to write this book by
members of the Phuthi community who
were fascinated by his previous translation



per la seva traducci6 previa al phuthi d’un
petit conjunt de salms (Donnelly, 1999)°.

Per tal de millorar la situacié dels infants
i els seus resultats a escola, les deman-
des dels phuthi perque el seu idioma es
reconegui 1 s’ensenyi a les escoles s’es-
tan sentint més (Lesotho Times, 2014). Fa
poc temps alguns membres de la comu-
nitat han posat en marxa iniciatives per
mantenir la llengua, sobretot membres de
Libadla le Baphuthi, associaci6é presidida
per Letzadzo Kometsi que es va consti-
tuir entre altres motius per abordar i pro-
moure I'Gs, el desenvolupament i la revi-
talitzacié del phuthi (vegeu les seccions
3-4). Des d’aleshores, aquestes iniciatives
han rebut poc suport de fora i gens de
suport oficial del govern.

Les xarxes socials, com ara Facebook 1
Whatsapp, son una plataforma important
per als intents de la comunitat de mantenir
la seva llengua. Tenen un paper rellevant a
I'hora d’acostar els membres de la comu-
nitat phuthi escampats fisicament. La seva
pagina de Facebook, Ekhaya Le Baphu-
thi (1lar dels phuthi’), té 635 membres' i
és un espal per compartir informacié so-
bre esdeveniments culturals phuthi, dif-
ondre noticies relacionades amb els phut-
hi, explicar la seva historia o la seva ascend-
eéncia, etc. Bl seu grup de Whatsapp, EK-
HAYA LEBAPHUTHI, ¢ 225 membres'
1 es fa servir per parlar de diversos temes,
inclosos els lingtifstics, com ara I'escriptura o

9 El 21 de setembre del 2018, Libadla le Baphu-
thi, la Societat de la Biblia de Lesotho, Wycliffe
South Africa i altres parts van presentar un projecte
de gravar histories bibliques narrades en phuthi. Els
reproductors d’MP3 que contenen les gravacions
d’audio es difondran per tota la comunitat. D’aqu-
esta manera, els membres no lletrats de la comun-
itat també tindran accés a les histories bibliques.

10 En data 14 de juliol de 2019.
11 En data 14 de juliol de 2019.

of a small body of psalms and prayers into
Phuthi (Donnelly 1999)°.

In order to improve the situation for
children and their performance in
school, demands from Phuthi for hav-
ing their language recognised and taught
in schools are getting louder (Lesotho
Times 2014). More recently, language
maintenance efforts have been initiated
by some community members, especially
by members of Libadla le Baphuthi, an as-
sociation chaired by Letzadzo Kometsi
that was formed inter alia to address and
promote the use, development and revi-
talisation of Phuthi (see Sections 3—4).
Up till now, these efforts have received
little outside and no official support
from the government.

Social media, such as Facebook and
Whatsapp, is an important platform in
the community’s attempts to maintain
their language. It plays an important role
to bring together the physically scattered
Phuthi community members. Their Face-
book page, Ekbaya e Baphuthi (home of
the Phuthi’), has 635 members' and is a
space where members share information
on Phuthi cultural events, disseminate
news stories related to the Phuthi, report
on their history / ancestry, etc. Their
Whatsapp group, EKHAYA [LEBAP-
HUTHI, has 225 members'! and is used
to discuss various topics, including also
language-related topics, e.g. the spell-

9 On 21st September 2018, a project on recot-
ding narrated bible stories in Phuthi was launched
by Libadla le Baphuthi, Bible Society of Lesotho,
Wycliffe South Africa and other stakeholders of
the project. MP3 players containing the audio
recordings will be disseminated among the com-
munity. In this way, also non-literate community

members will have access to the bible stories.
10 As of 14th July 2019.
11 As of 14th July 2019.
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Figura 2. Pagina de Facebook i grup de Whatsapp Ekbaya Le Baphuthi.
Figure 2. Ekhaya Le Baphuthi Facebook page and Whatsapp group.

el significat de paraules phuthi (vegeu la figu-
ra 2). En totes dues plataformes, es fa servir
tant el phuthi com el sotho meridional, en
funci6 de les preferencies de cadasct; com
que el phuthi no té una ortografia normalitz-
ada, cadasct escriu el phuthi a la seva manera.

3. LETZADZO KOMETSI

Letzadzo Kometsi és president de I'asso-
ciaci6 phuthi Libadla le Baphuthi i activista
clau en el moviment de la llengua phuthi.
Es un auténtic activista lingifstic en el
sentit de la definicié de Florey, Penfield 1
Tucker (2009): “una persona que centra
una acci6 energica envers la preservacio i la
promoci6 de la diversitat lingtifstica i en
el suport dels drets lingtistics”.

Letzadzo Kometsi va néixer a Alwynskop,
al districte de Quthing;, al sud de Lesotho, el
1974, de mare sotho i pare phuthi. Va
créixer parlant phuthi i sotho meridional a
casa 1 després va aprendre angles a les-
cola. Viu a la capital de Lesotho, Maseru,
amb la seva dona ndebele, LaboPhilani
Kometsi. La seva va aprendre el phuthi i
es va convertir en activista de la causa
phuthi després que es casessin. Parlen en

ing or meaning of Phuthi words (see Fig-
ure 2). On both platforms, members use
either Phuthi or Southern Sotho, depend-
ing on their preference; since Phuthi has
no standardised orthography, members
write Phuthi in their own ways.

3. LETZADZO KOMETSI

Letzadzo Kometsi is chairman of the
Phuthi association, Libadla le Baphuthi,
and a key activist in the Phuthi language
movement. He is a true language activ-
ist in the sense of Florey, Penfield and
Tucker’s (2009) definition: “a person who
focuses energetic action towards preserv-
ing and promoting linguistic diversity /
supporting language rights”.

Letzadzo Kometsi was born in Alwyn-
skop in the Quthing district in southern
Lesotho in 1974 to a Sotho mother and
a Phuthi father. He grew up speaking
Phuthi and Southern Sotho at home and
later learnt English at school. He lives in
the capital of Lesotho, Maseru, with his
Ndebele wife, LaboPhilani Kometsi. She
learned Phuthi and became an activist for
the Phuthi cause after getting married.



Figura 3. Esquerra: Letzadzo Kometsi de petit amb la seva mare, Malerato Kometsi, i el seu
pare, Thabang Kometsi. (Copyright: Letzadzo Kometsi) Dreta: Letzadzo Kometsi amb la
seva dona, LaboPhilani Kometsi. (Copyright: Matthias Brenzinger)

Figure 3. Left: Letzadzo Kometsi as a young child with his mother, Malerato Kometsi, and
father, Thabang Kometsi. (Copyright: Letzadzo Kometsi) Right: Letzadzo Kometsi with his
wife, LaboPhilani Kometsi. (Copyright: Matthias Brenzinger)

phuthi amb els seus tres fills, els quals cri-
en a Maseru, 1 per tant parlen sotho me-
ridional com a llengua principal fora de
casa.

En Letzadzo va estudiar a les escoles de
primaria i secundaria de Masitise, al dis-
tricte de Quthing, abans de comengar
I'educacié superior a Roma (Lesotho),
Manchester (Regne Unit) i Potchefstro-
om (Sud-africa), on va obtenir un docto-
rat en Dret per la Universitat del Nord-
Oest el 2017. Actualment és professor
de la Universitat Nacional de Lesotho a
Roma. Inspirat per Mandela, es va adonar
que especialitzar-se en dret li permetria
ajudar el seu poble.

They speak Phuthi with their three chil-
dren, who they raise in Maseru and who
therefore speak Southern Sotho as their
primary language outside the home.

Letzadzo was a student at the local pri-
mary and secondary schools in Masitise
in the Quthing district before embarking
on tertiary education in Roma (Lesotho),
Manchester (UK) and Potchefstroom
(South Africa), earning a Doctor of Laws
degree from North-West University in
2017. He is currently a Senior Lecturer in
Law at the National University of Leso-
tho in Roma. Inspired by Mandela, he re-
alised that specialising in law would allow
him to support his people.
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El compromis i la dedicacié d’en Letzadzo
per conservar la llengua phuthi, represen-
tar el seu poble, ser un defensor dels seus
drets i promoure la diversitat lingtiistica al
pais han estat una passio al llarg de tota la
seva vida. Ja des que era un noiet sentia
una forta connexi6é amb la seva llengua i la
seva identitat phuthi. Recorda que cap dels
mestres al’escola li parlava en la seva propia
llengua sin6 que feien servir el sotho meri-
dional, i demanaven que tots els estudiants
fessin servir només el sotho meridional 1
I'anglés. Rememora un incident en que un
company de classe va ser colpejat per un
mestre després que contestés una pregunta
en phuthi. A quart curs, aquell company
finalment va decidir deixar I’escola, perque
no podia tolerar que li ensenyessin en un
idioma estranger. En Letzadzo recorda:
“Llavors vaig pensar que era un ximple,
pero ara ja no” (Letzadzo Kometsi, comu-
nicaci6 personal, mar¢ de 2019).

Els mestres acostumaven a canviar els
noms nguni dels seus alumnes per noms
en sotho meridional, que els eren més co-
neguts'?, cosa que en Letzadzo no apro-
vava. A en Letzadzo els seus pares li van
posar el nom en sotho meridional de “Le-
rato”, que significava “amor”. Quan tan
sols era un adolescent, va aconseguir can-
viar-se oficialment el nom a “Letzadzo”,
que és 'equivalent phuthi de “Lerato”.

El pare d’en Letzadzo —o més aviat la seva
absencia— va tenir un impacte significa-
tiu en el desig d’en Letzadzo d’escriure en
phuthi. El seu pare, com molts altres homes

12 Per exemple, el mestre d’en Letzadzo va canvi-
ar el nom del seu amic de Nomathamsanxa (nom
xhosa) per Malehohonolo (un nom sotho meri-
dional). El canvi de nom entre els phuthi era un
problema menor, ja que els estudiants phuthi por-
taven noms en sotho meridional des dels anys se-
tanta, quan en Letzadzo va néixer (vegeu la seccié
2, sobre assimilaci6 lingiifstica i cultural).

Letzadzos commitment and engage-
ment to preserve the Phuthi language,
represent his people, be an advocate for
their rights, and promote linguistic di-
versity in the country has been a lifelong
passion. Already as a young boy, he felt
a strong connection to his language and
his Phuthi identity. He recalls that none
of the teachers at school spoke to him
in his own language but used Southern
Sotho instead and they also demanded
from all students the use of Southern
Sotho and English only. He recalls an in-
cident where a classmate was beaten by
a teacher after he answered a question in
Phuthi. In grade 4, this classmate even-
tually decided to quit school, as he could
not tolerate being taught in a foreign
language. Letzadzo recalls: “I thought
he was a fool then. But I do not think so
now anymore.” (Letzadzo Kometsi, p.c.,
March 2019).

Teachers tended to change Nguni names
of their students into Southern Sotho
names which they were more familiar
with'?, something Letzadzo did not ap-
prove of. Letzadzo was given the South-
ern Sotho name ‘Lerato’, meaning ‘Tlove’,
by his parents. While still in his teens, he
managed to officially change his South-
ern Sotho name to ‘Letzadzo’, which is
the Phuthi equivalent of ‘Lerato’.

Letzadzo’s father — more precisely his
absence — had a significant impact on
Letzadzo’s desite to write Phuthi. His
father, like many men from rural Lesotho,

12 For example, Letzadzo’s teacher changed his
friend’s name from Nomathamsanxa (a Xho-
sa name) to Malehohonolo (a Southern Sotho
name). Name changing among the Phuthi was
less of an issue, as Phuthi students were already
bearing Southern Sotho names in the 1970s when
Letzadzo was born (see Section 2 on linguistic
and cultural assimilation).
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Figura 4. Intercanvi de cartes en phuthi entre en Letzadzo i el seu pare el 2004. (Copyright:

Letzadzo Kometsi)

Figure 4. Exchange of letters in Phuthi between Letzadzo and his father in 2004. (Copyright:

Letzadzo Kometsi)

del Lesotho rural, treballava en mines de
Sud-africa per guanyar-se la vida i mantenir
la familia. Durant els més de trenta anys que
va treballar en mines sud-africanes només
tornava esporadicament a Lesotho per veu-
re la familia, i aquestes visites sovint eren
curtes. En Letzadzo trobava a faltar el pare
i recorda que li va escriure una primera car-
ta en sotho meridional quan tenia 13 anys.
Va tenir una grata sorpresa quan el seu pare
li va contestar en phuthi. Aquest va ser un
moment clau en la seva vida, perque es va
adonar que el phuthi també es podia escriu-
re. Des de llavors, només feia servir el phut-
hi quan s’escrivia amb el seu pare (figura 4).
Va comengar a adonar-se que hi havia inco-
herencies en la forma en que elli el seu pare
escrivien el phuthi, ja que tots dos s’inven-
taven les seves propies formes escrites de la
llengua. En Letzadzo va elaborar les seves
propies convencions escrites ja en aquesta
edat tan primerenca, 1 quan tenia dubtes so-

worked in mines in South Africa to
earn a living and provide for his family.
During the more than 30 years in which
he worked in South African mines, he
only seldom came back to see his fam-
ily in Lesotho and these visits were of-
ten short. Letzadzo missed his father
and recalls that he wrote a first letter to
him in Southern Sotho at the age of 13.
He was greatly surprised when his fa-
ther replied with a letter in Phuthi. This
turned out to be a key moment in his
life, as he realised that Phuthi could in-
deed be written. From then on, he only
used Phuthi when corresponding with
his father (Figure 4). He started notic-
ing inconsistencies in the way that he
and his father were writing Phuthi, both
making up their own written forms of
the language. Letzadzo developed his
own writing conventions already at this
early age, and when he had doubts about
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bre la pronunciacié “correcta” de paraules
phuthi o sobre el seu significat, consultava
persones phuthi grans, i especialment els
seus avis paterns.

Quan en Letzadzo encara estudiava pri-
maria es va topar amb un llibre sobre la
cultura del poble sotho. Aixo va provocar
el seu interes i desig d’escriure un llibre
similar sobre la cultura phuthi emprant la
seva llengua. El seu mestre el va voler de-
sanimar dient-li que el phuthi no es podia
escriure, pero en Letzadzo sabia que si per-
que ja que escrivia al seu pare en phuthi. El
1987, als 13 anys, va comengar a investigar
1 escriure sobre tradicions i cultures dels
phuthi, inclosos instruments tradicionals
phuthi, aixi com cerimonies de matrimoni,
1 va redactar un manuscrit de trenta pagi-
nes en phuthi (Kometsi, 1989). Aquests
instruments 1 practiques culturals ja no
existeixen i son desconeguts avui dia per a
I'amplia majoria dels phuthi.

En I'’época en que va entrar a I'institut
Masitise, en Letzadzo ja era un activista
phuthi i es va fer conegut entre els profes-
sors i la comunitat phuthi en general pel
seu interes 1 compromis amb la llengua i
la cultura. Es va embarcar en accions per
expressar 1 visualitzar les demandes dels
phuthi en ambits publics, fins 1 tot reivin-
dicacions territorials.

Linstitut Masitise esta situat a Quthing, al
districte on viu la majoria dels phuthi. Zo-
nes extenses d’aquest districte estaven sota
lautoritat tribal de Morena Moorosi. Tanma-
teix, aixo va canviar quan Moorosi va morir
el 1879. Des d’aleshores, el tertitoti va ser
dominat pels sotho. La figura 5 documenta
una de les accions d’en Letzadzo d’aquella
¢poca, en que va escriure 'eslogan “LE TO
BOYA LEPHASE LAMWOROSI” —que
avui s’escriuria “Lito buya liphasi laMworosi”
1 que significa ‘la terra de Moorosi ha de tor-
nar’— a la biga de fusta d’una aula.

the ‘correct’ pronunciation of Phuthi
words or their meanings, he consulted
Phuthi elders and especially his paternal
grandparents.

While Letzadzo was still in primary school,
he came across a book on the culture of
the Sotho people. This triggered his inter-
est and wish to write a similar book on
the Phuthi culture by using his language.
He was discouraged by his teacher who
told him that Phuthi could not be written.
Letzadzo knew better as he was already
writing in Phuthi to his father. In 1987,
at the age of 13, he started researching
and writing about Phuthi traditions and
cultures, including traditional Phuthi in-
struments, as well as marriage ceremo-
nies, and produced a 30-page manuscript
in Phuthi (Kometsi 1989). These instru-
ments and cultural practices no longer ex-
ist and are unknown to the vast majority
of the Phuthi today.

By the time he entered the Masitise High
School, Letzadzo was already a Phuthi
activist and became known among the
teachers and the wider Phuthi community
for his interest in and commitment to the
Phuthi language and culture. He engaged
in actions to express and visualize Phuthi
demands in public domains, including
land claims.

Masitise High School is located in Quth-
ing, the district in which by far most Phuthi
live. Large parts of this district were under
the chieftainship of Morena Moorosi. This
changed, however, when Moorosi was killed
in 1879. Subsequently, the land was ruled by
the Sotho. Figure 5 documents one of Let-
zadzo’s actions from that time in which he
wrote the slogan LE TO BOYA I EPHASE
LAMWOROSI, which today would be writ-
ten as Lito buya liphasi laMworosi, meaning ‘the
land of Moorosi shall return’, on the wooden
roof blanket of a classroom.



Figura 5. En Letzadzo (dreta) amb quatre companys de classe a I'institut Masitise el 1992,
amb leslogan manuscrit de Letzadzo “LE TO BOYA LEPHASE LAMWOROSI”, que
significa ‘la terra de Moorosi ha de tornar’, en una biga de fusta d’una aula. (Copyright: Let-

zadzo Kometsi)

Figure 5. Letzadzo (right) with four classmates at the Masitise High School in 1992 with Let-
zadzo’s handwritten slogan ILEE TO BOY.A LEPHASE LAMIWOROSI, meaning ‘the land

of Moorosi shall return’, on the wooden roof blanket of a classroom. (Copyright: Letzadzo

Kometsti)

La mare d’en Letzadzo, una sotho del clan
Kuena, sempre havia parlat amb el seu
fill només en sotho meridional. Aixo va
canviar el 2004, quan en Letzadzo estava
estudiant a Manchester. En una trucada
de teléfon, la seva mare li va expressar el
desig que es casés i tingués fills. En Let-
zadzo I’hi va prometre amb la condici6
que ella li parlés només en phuthi a ell 1
a la seva futura nora, cosa que la mare va
fer fins que va morir, el 2012.

Letzadzo’s mother, a Sotho from the Kue-
na clan, had always spoken to Letzadzo in
Southern Sotho only. This changed in 2004
when Letzadzo was studying in Manches-
ter. In a phone call, his mother expressed
her wish that he should get married and
have children. Letzadzo promised to do
so under the condition that she would
speak only in Phuthi to him and her future
daughter-in-law, which she then did until
she passed away in 2012.
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Abans de casar-se amb la Nthona/
LaboPhilani®®, una ndebele del
S’khosana, en Letzadzo patlava en sotho
meridional amb la seva promesa. Pero el
vespre del seu casament, per sorpresa de
la LaboPhilani, va canviar a phuthi i mai
més no va tornar a patlar sotho meridio-
nal. La LaboPhilani recorda que no li va
semblar dificil parlar i entendre phuthi,
ja que ella mateixa és ndebele, que forma
part també del grup etnic nguni: “En un
periode d’uns sis mesos ja parlava la llen-
gua amb ‘luidesa™ (LaboPhilani Komet-
si, comunicacio personal, juny de 2019).

clan

4. I’ ASSOCIACIO PHUTHI

El 20006, després de tornar de Manchester
a Lesotho, en Letzadzo va unir-se a ’asso-
ciacié Moifo oa Baphuthi (‘delegats phut-
hi’), que havia estat fundada per un grup
de persones grans als anys vuitanta. Quan
es va concebre funcionava principalment
com un pla funerari 1 va ser registrada
com a empresa funeraria, pero alhora
perseguia la reinstauracio de les autoritats
tribals phuthi per poder recuperar poder
politic. Les questions linglistiques no
eren a l'agenda de I'associacié en aquell
moment, i fins i tot el nom de I’associaci
estava en sotho meridional.

El 2007, gracies al seu entusiasme i com-
promis amb la causa phuthi, en Letzadzo
va ser escollit president d’aquesta associ-
acio, i ha estat reescollit president cada
cop que s’hi han fet eleccions. Per inici-
ativa seva, el nom en sotho meridional
de Moifo oa Baphuthi es va canviar pel
nom phuthi Libadla le Baphuthi. Una al-

13 Com ¢és costum en la cultura phuthi, a partir
del casament la dona rep un nom de pila escollit
pel seu marit. El nom de la muller d’en
Letzadzo abans de casar-se era Nthona, que
llavors va canviar a LaboPhilani.

Prior to his marriage with Nthona / Labo-
Philani®, a Ndebele from the S’khosana
clan, Letzadzo spoke Southern Sotho
with his wife-to-be. On the evening of
their wedding, however, he switched
— much to LaboPhilani’s surprise — to
Phuthi and never spoke Southern Sotho
to her after that. LaboPhilani recalls that
she did not find it hard to speak and un-
derstand Phuthi, as she is Ndebele her-
self, i.e. also part of the Nguni ethnic
group: “In a period of approximately 6
months, I was ‘fluent’ in the language.”
(LaboPhilani Kometsi, p.c., June 2019).

4. THE PHUTHI ASSOCIATION

In 20006, after his return to Lesotho from
Manchester, Letzadzo joined the Moifo
oa Baphuthi (‘Phuthi delegates’) associa-
tion that had been founded by several
elders in the 1980s. At its inception, it
functioned primarily as a funeral scheme
and was registered as a burial society,
but at the same time was pursuing the
reinstallation of Phuthi chieftainships
in order to regain political power. Lan-
guage issues were not on the agenda of
the association at this time and even the

name of the association was in Southern
Sotho.

In 2007, due to his enthusiasm and en-
gagement for the Phuthi cause, Letzadzo
was elected chairman of this association
and has been re-elected as chairman in
every election ever since then. On his ini-
tiative, the Southern Sotho name Moifo 0a
Baphuthi was revised to the Phuthi name
Libadla le Baphuthi. Another modifica-

13 As is customary in Phuthi culture, upon mar-
riage, the woman receives a new first name cho-
sen by her husband. The name of Letzadzo’s wife
prior to their marriage was ‘Nthona’, which then
changed to ‘LaboPhilani’.



tra modificacié va consistir a traslladar
les reunions de Maseru a Quthing, on
viu la majoria dels phuthi'. El canvi més
important, pero, va ser que les reunions
ja no es feien en sotho meridional sind
en phuthi.

Iany 2007, els objectius principals, com ara
assolir I'autoritat tribal, salvaguardar la llen-
gua phuthi i recuperar el territori dels phut-
hi es van exposar a la constitucio, i I’associ-
aci6 es va inscriure oficialment a Lesotho
segons la Llei d’associacions de 1966". Li-
badla le Baphuthi pretén: a) promoure 1'ds
de la llengua phuthi i salvaguardar la cultura
1 les tradicions phuthi; b) assolir 'autoritat
tribal suprema dels descendents de Morena
Moorosi, 1 ¢) recuperar la terra dels phuthi.
Iassociaci6 té actualment cinquanta mem-
bres inscrits a Lesotho 1 Sud-africa i més de
dos mil seguidors (Letzadzo Kometsi, co-
municacié personal, juliol de 2019).

Els membres de Libadla le Baphuthi ex-
pressen obertament les seves reivindicaci-
ons sobre lautoritat tribal, la llengua 1 el
territori en public 1 també escriuen cartes
a diversos departaments del govern de Le-
sotho 1 organitzen xerrades obertes amb
aquests. I’associacié també participa en
actes publics i n’organitza d’altres com a
part de les seves activitats de divulgacio,
que tenen com a objectiu augmentar la
sensibilitzaci6 sobre les seves demandes.

Un dels actes esportius que organitza Li-
badla le Baphuthi és la Cursa Anual per
la Diversitat Motsapi Moorosi, que va
tenir lloc a I'estadi Liphakoe del districte
de Quthing el 8 de setembre de 2018 per

14 Les reunions —a les quals assisteix una
mitjana de trenta membres— tenen lloc a
Iinstitut Masitise, a Quthing, quatre cops 'any.

15 https://lesotholii.org/ls/legislation/act/20/
the_societies_act_1966.pdf

tion included the relocation of the meet-
ings from Maseru to Quthing, where the
majority of the Phuthi lives'’. The most
important change, however, was that the
meetings were no longer conducted in
Southern Sotho but in Phuthi.

In 2007, the main objectives, i.e. attain-
ing chieftainship, safeguarding the Phuthi
language, and regaining the land of the
Phuthi, were outlined in the constitution
and the association was officially regis-
tered in Lesotho in terms of the Societies
Act of 1966". Libadla le Baphuthi seeks to
a) promote the use of the Phuthilanguage
and safeguard the Phuthi culture and tra-
ditions, b) attain paramount chieftainship
for the descendants of Morena Mootrosi,
and c) regain the land of the Phuthi. The
association currently has 50 registered
members in Lesotho and South Africa
and more than 2,000 followers (Letzadzo
Kometsi, p.c., July 2019).

Members of ILibadla le Baphuthi openly
express their claims concerning chief-
tainship, language and land in public and
also write letters to and organise open
talks with various departments of the
government of Lesotho. The association
also participates in and organises public
events as part of their outreach activities
which aim at raising awareness on their
demands.

One of the sports events which Lzbadla
le Baphuthi organises is the Motsapi Moo-
rosi Annual Diversity (MMAD) Race
which was held at Liphakoe Stadium in
the Quthing district on 8th September

14 Meetings — which on average 30 members at-
tend — take place at Masitise High School in Quth-
ing four times a year.

15 https://lesotholii.org/ls /legislation /act/20
the_societies_act_1966.pdf
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primer cop. Aquest acte, en el qual parti-
cipen alumnes de diferents escoles, pro-
mou la inclusié i la diversitat a Lesotho.
La cursa porta el nom de Motsapi Mo-
orosi (4 de maig de 1945-8 de febrer de
2013), un conegut corredor phuthi: va ser
el primer atleta de Lesotho que va parti-
cipar en uns jocs olimpics i va competir
als 100 1 200 metres masculins als Jocs
Olimpics d’estiu de Munic (Alemanya), el
1972 (Evans, Gjerde, Heijmans i Mallon,
sense data).

La data més important en el calendari
anual de l'associaci6 és el 20 de novem-
bre, el dia que Morena Moorosi va morir
lluitant contra els soldats britanics que
els sotho havien reunit a la muntanya
Moorosi. Des de 2004, la commemora-
ci6 de Morena Moorosi, coneguda com
Sikhubhuto sa Murena Mworosi en phut-
hi, se celebra aquest dia, amb 'objectiu de
reviure la unitat i esperonar la solidaritat
entre els phuthi. Els discursos que es fan
aquest dia destaquen les dificils condici-
ons de vida de la majoria dels phuthi, que
se senten oblidats tant culturalment com
politicament pels sotho. L’acte promou
Lesotho com un pafs que és llar de dife-
rents pobles que parlen diferents llengties.

Com a part de la commemoraci6 anual de
Morena Moorosi, I'associacié organitza una
caminada de dos-tres dies coneguda com la
Caminada de les Lamentacions Phuthi. La
caminada comengca a la fortalesa del pare
de Morena Moorosi, al mont Tulumaneng,
a la provincia sud-africana d’Eastern Cape,
1 acaba a la muntanya Moorosi, al districte
Quthing de Lesotho, on van matar Morena
Moorosi. Durant la caminada es visiten els
indrets més significatius per als phuthi, en-
tre els quals Bolepeletsa (despatx de Morena
Moorosi), la Masitise Cave House (resideén-
cia del missioner David-Frédéric Ellenber-
ger durant un periode de quaranta anys),
Leloaleng Trades School (pres6 on van ser

2018 for the first time. Students from dif-
ferent schools participate in this event,
which is meant to promote inclusion and
diversity in Lesotho. The race is named
after Motsapi Moorosi (4th May 1945 —
8th February 2013), who was a famous
Phuthi sprinter. He was the first athlete
from Lesotho to participate in the Olym-
pics and competed in the men’s 100 and
200 metres in the 1972 Summer Olym-
pics in Munich, Germany (Evans, Gjerde,
Heijmans and Mallon n.d.).

The most important date in the annual
calendar of the association is 20th No-
vember, the day when Morena Moorosi
was killed while fighting the British sol-
diers who were joined by the Sotho at
Mount Moorosi. Since 2004, the com-
memoration of Morena Moorosi, known
as Sikbubbuto sa Murena Mworosi in Phuthi,
is held on this date and aims at reviving
unity and fostering solidarity among the
Phuthi. Speeches at this event highlight
the difficult living conditions of most
Phuthi, who feel neglected both cultur-
ally and politically by the Sotho people.
The event promotes Lesotho as a country
which is home to diverse people speaking
different languages.

As part of the annual commemoration
of Motrena Moorosi, the association ot-
ganises a two- to three-day walk which
is known as the ‘Baphuthi Lamentations
Walk’. The walk starts at Morena Mooro-
si’s father’s fortress in Mount Tulumaneng
in the Eastern Cape province of South
Africa and ends at Mount Moorosi in the
Quthing district of Lesotho, where More-
na Moorosi was killed. On the walk, the
historically most significant places for the
Phuthi are visited. These include: Bolepe-
letsa (office of Morena Moorosi), the Ma-
sitise Cave House (residence of the mis-
sionary David-Frédéric Ellenberger over
a period of 40 years), Leloaleng Trades



Figura 6. Mapa que il 1ustra la ruta de la caminada de les lamentacions 2019. (Mapa de Matthias

Brenzinger)

Figure 6. Map illustrating the route of the 2019 Baphuthi Lamentations Walk. (Map produced

by Matthias Brenzinger)

retinguts els fills de Morena Moorosi durant
I'anomenat alcament de Moorosi), Lower
Moyeni (tomba de Mutjheku, un dels fills de
Morena Moorosi, que va ser nomenat cap
després de la mort de Moorosi) i la cova de
Ratsoanyane, a I'area de Pokane (indret on
un dels fills de Moorosi, Ratsoanyane, va
ser assassinat juntament amb molts altres
phuthi) (Letzadzo Kometsi, comunicacié
personal, juliol de 2019). La ruta del la
caminada de les lamentacions Baphuthi
2019 apareix il lustrada a la figura 6.

a2 commemoracido anual de orena
L. 1 Il de M
Moorosi ja és 'acte més popular per als
phuthis de Lesotho i Sud-africa. Moltes
de les aproximadament dues mil persones
que assisteixen a les celebracions no sén
phuthi i acudeixen, entre d’altres, digna-
taris com ara ministres del govern i alts
funcionatis.

School (gaol in which Morena Moorosi’s
sons were kept during the so-called Moo-
rosi uprising), Lower Moyeni (grave of
Mutjheku, one of Morena Moorosi’s sons
who was recognised as chief following
Moorosi’s death) and Ratsoanyane cave
in the Pokane area (location where one of
Moorosis sons, Ratsoanyane, was killed
together with many other Phuthi) (Let-
zadzo Kometsi, p.c., July 2019). The route
of the 2019 Baphuthi Lamentations Walk
is illustrated in Figure 6.

The annual commemoration of Morena
Moorosi has become the most popular
event for Phuthi from Lesotho and South
Africa. Many of the approximately 2,000
people who attend the celebrations are
not Phuthi and include among others also
dignitaries such as government ministers
and senior civil servants.
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No sembla que s’hagi avancat gaire quant
a les qliestions relacionades amb el terri-
tori 1 lautoritat tribal i ben poc ha can-
viat pel que fa a la situacié de la llengua
phuthi. Els funcionaris i els politics, pero
també alguns lingtiistes, continuen etique-
tant Lesotho com una nacié “monolin-
giie” (Kamwangamalu, 2013: 156). En el
moment en que es presenta Lesotho com
una naci6 homogenia d’un poble, és a dir
el sotho, amb una llengua, és a dir el sotho
meridional, els parlants de xhosa, ndebele,
zulu i phuthi sén ignorats. Un dels princi-
pals objectius de Libadla le Baphuthi és el
reconeixement del phuthi com a llengua
oficial de Lesotho i el seu us en I'educa-
ci6 formal. Almenys pel que fa al darrer
objectiu s’ha obtingut un primer resultat,
ja que el Ministeri d’Educaci6é ha accep-
tat suggeriments proposats per Libadla le
Baphuthi sobre I"as del phuthi com a llen-
gua vehicular i com a materia ensenyada
en tots els nivells escolars (Letzadzo Ko-
metsi, comunicacié personal, juliol de
2019). Tanmateix, la implantacié d’aques-
ta politica és lenta i encara no s’han pro-
duit materials per ensenyar i aprendre el
phuthi. Tot 1 que encara hi ha molta feina
a fer, el govern i la gent de Lesotho sem-
bla que donen suport a la idea que el pais
¢és multilingtie 1 multicultural, com molts
altres paisos del continent africa.

5. EL FUTUR DEL PHUTHI

Actualment només queden uns milers de
persones que parlin el phuthi amb fluide-
sa, un nombre que decreix rapidament,
perque els infants de la majoria de zo-
nes ja no adquireixen la llengua, sin6 que
parlen sotho meridional. Aquest despla-
cament lingiifstic del phuthi en favor del
sotho meridional és el resultat de molts
factors, entre altres: a) la millora de les
infraestructures, b) el canvi dels models
d’assentament, ¢) Peducacié formal en

It seems that no progress has been made
with regard to the issues of land and
chieftainship, and little has changed as
far as the situation of the Phuthi lan-
guage is concerned. Politicians and civil
servants, but also some linguists, contin-
ue to label Lesotho as a “monolingual”
nation (Kamwangamalu 2013: 156). By
promoting Lesotho as a homogeneous
nation of one people, i.e. Sotho people,
with one language, i.e. Southern Sotho,
speakers of Xhosa, Ndebele, Zulu and
Phuthi are neglected. One of the main
aims of Libadla le Baphuthi is the recogni-
tion of Phuthi as an official language of
Lesotho and its use in formal education.
At least with the latter aim, a first suc-
cess has been achieved, as the Ministry
of Education has accepted suggestions
provided by Libadla le Baphuthi on the use
of Phuthi as a2 medium of instruction
and as a subject taught at all school lev-
els (Letzadzo Kometsi, p.c., July 2019).
However, implementation of this policy
is slow and Phuthi teaching and learning
materials have not yet been produced.
Although much still has to be done, the
Lesotho government and public seem to
support the idea that Lesotho is a multi-
lingual and multicultural country, like by
far most other countries on the African
continent.

5. THE FUTURE OF PHUTHI

Today there are only a few thousand
fluent Phuthi speakers left, and their
number is rapidly decreasing, as chil-
dren in most areas no longer acquire
the language but speak Southern Sotho
instead. The on-going language shift
from Phuthi to Southern Sotho is a re-
sult of several factors including inter
alia: a) improvement of infrastructure,
b) changing settlement patterns, c) for-
mal education in Southern Sotho, and



sotho meridional i d) els matrimonis mix-
tos. Les infraestructures a les zones rurals
de parla phuthi solen ser pobres i aixo
contribueix al manteniment de la llengua
en arees remotes; tanmateix, la construc-
ci6 recent de carreteres i 'augment del
nombre de botigues, cliniques i escoles
en algunes d’aquestes zones afavoreixen
la difusié del sotho meridional. En les
darreres decades, molts phuthi han anat
abandonant els assentaments remots de
les muntanyes perque son de dificil accés
1 s’han anat traslladant a zones més baixes
de les valls, que s6n menys rurals i que te-
nen infraestructures més bones. La con-
sequencia és 'abandonament dels “refu-
gis de parla phuthi” (com ara el poble de
Matlejoeng, a la vall del riu Sinxondo) on
queden tan sols unes quantes families o
individus (com ara el poble de Ha Mat-
he, a la vall del riu Daliwe). Els infants
parlants de phuthi que decideixen anar a
escola sovint se senten desatesos perque
no parlen les llengiies oficials del pafs, i
el sistema educatiu els forca a passar-se al
sotho meridional i I'angles. Finalment, els
matrimonis mixtos també poden generar
un abandonament lingtifstic. Aquest és
especialment el cas entre la generacié més
jove, en que el phuthi poques vegades és
la llengua de casa en els matrimonis mix-
tos; en aquests casos, el sotho meridional
és Popcid predeterminada.

Els defensors de la llengua com Letzadzo
Kometsi poden tenir rols importants a
I’hora de combatre els efectes d’un idioma
en perill. Ja des de jovenet, en Letzadzo
creia fermament que 'abandonament lin-
glifstic que es produia amb la seva llengua
materna, el phuthi, es podia revertir. Es va
comprometre a donar suport a la seva llen-
gua 1 a promoure-la i a fomentar la diver-
sitat lingtifstica en un sentit més general.
Les activitats de patlants com en Letzadzo
son importants per iniciar moviments de
revitalitzacio lingtifstica 1 donar-hi suport,

d) mixed marriages. Infrastructure in
the rural Phuthi-speaking areas is gen-
erally poor and this contributes to the
maintenance of the language in the
remote areas; however, the recent con-
struction of roads and increase in the
number of shops, clinics and schools in
some of these areas favour the spread
of Southern Sotho. In the last decades,
many Phuthi have increasingly been
abandoning settlements in the remote
mountain ranges as they are difficult to
access and have been moving to lower
areas in the valleys which are less ru-
ral and which have improved infra-
structure. This results in “safe Phuthi-
speaking islands” being abandoned (e.g.
Matlejoeng village in the Sinxondo river
valley) or being occupied by only a few
remaining families or individuals (e.g.
Ha Mathe village in the Daliwe river
valley). Phuthi-speaking children who
choose to attend school often feel al-
ienated for not speaking the official
languages of their country and the edu-
cation system forces them to switch to
Southern Sotho and English. Finally,
mixed marriages may also result in lan-
guage shift. This is especially the case
among the younger generation, where
Phuthi is rarely the home language in
mixed marriages; in these cases, South-
ern Sotho is the default.

Language champions such as Letzadzo
Kometsi can play important roles in com-
bating the effects of language endanger-
ment. Already at a young age, Letzadzo
had a strong belief that the ongoing lan-
guage shift of his mother tongue, Phuthi,
could be reversed. He committed himself
to support and promote the use of his
language and foster linguistic diversity
more generally. Activities of individual
speakers such as Letzadzo are important
to initiate and support language revi-
talisation movements, but ultimately it is
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pero al final és el suport i la solidaritat de
la comunitat el més important a ’hora de
salvaguardar les llengties amenacades.

Acabo amb unes paraules del mateix Let-
zadzo Kometsi, que va compondre i reci-
tar el poema seglient en la celebracié del
Dia Internacional de la Llengua Materna
de la Universitat Nacional de Lesotho el
21 de febrer de 2019. El poema descriu
el dolor que va experimentar pel fet de
créixer parlant una llengua marginada i
reprimida, el phuthi, i explica per que és
tan important la lluita pel reconeixement
oficial de la llengua i el seu s en I'educa-
ci6 formal.

MMA'
MARE

Per Letzadzo Kometsi

Mma? Gi tleketa lheli lingolo nke sibhedlele.
Mare? Escric aquesta carta des de ’hos-
pital.

Gi jetwa kutshi gi funyemwe gi wiye ephasi, hlang
kwethudnbulu.

Em van dir que em van trobar estesa a
terra, a prop d’una pila de brossa.

Hiang kwami ignmuridhili, kutshwa begi 3a-
ma ku tibilala.

Al meu costat hi havia cebes silvestres, di-
uen que em volia suicidar.

Kuba gi hinlekiye, kakadze gi hlulekiye, Mma.
Perque no me n’he sortit, de cap manera,
mare.

16 Poema publicat aqui amb el per-
mis de Letzadzo Kometsi. Es pot tro-
bar un video d’ell recitant aquest poema a
https://elar.soas.ac.uk/Record/MPI1303595.

community support and solidarity which
is crucial in safeguarding threatened lan-

guages.

I end with the words of Letzadzo Kom-
etsi himself, who composed and recited
the following poem at the International
Mother Language Day Celebrations of
the National University of Lesotho on
21st February 2019. The poem describes
the pain he experienced in growing up
speaking the marginalised, suppressed
language, Phuthi, and explains why the
struggle for official recognition of the
language and its use in formal education
is so important.

MMA'
MOTHER

By Letzadzo Kometsi

Mma? Gi tleketa lheli lingolo nke sibhedlele.
Mother? I write this letter from the hos-
pital.

Gi jetwa futshi gi funyenwe gi wiye ephast, hlang
kwethudubulu.

I am told I was found lying on the ground,
near a heap of garbage.

Hiang kwami ignmuridhili, kntshwa begi 3a-
ma ku tibulala.

By my side was wild onion, they say I
wanted to kill myself.

Kuba gi hinlekiye, kakadze gi hlulekiye, Mma.
Because 1 have failed, indeed I have
failed, Mother.

16 Poem published here with the permission
of Letzadzo Kometsi. A video recording of
him reciting his poem can be found at
https://elar.soas.ac.uk/Record/MPI1303595.
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Gi bhlulekiye ku bala siRhuwa, ga bhidwa si-
Sutfhu, ga sidzwa lheku toloka sibogo sami.
No sé llegir angles, no sé llegir sotho, ni
tan sols sé relatar el meu llinatge.

Mine gi yati siPhuthi te, Mma, gi kbuliye gi
khuluma sona, gi dla sona, gi dzina sona, gi di-
ala sona, gi tfhota sona, gi lusa sona.

Només sé phuthi, mare, vaig créixer par-
lant-lo, menjant-me’l, vestint-m’hi, ju-
gant-hi, collint-lo com branquillons per al
foc, i cuidant-lo.

Gi gjapiwe karbulu yhilitibere yheSisutfhu, a
tshi gi mosja siSutfhu ... Kugani Mma?

El mestre de sotho em va picar de valent,
perque deia que corrompo el sotho... Per
que, mare?

Gi sjapawe futshi yhilitihere yheSirbuwa, a tshi
gt nnebloko le bukbuni ... Kugani?

El mestre d’anglés encara em va pegar
més, 1 em deia que soc estupida. .. Per que?

Ba gwilitye libito lamn, ba tshi gi li thekete geSi-
sutfhu ... Mma.

En van canviar el nom, i em van demanar
que Pescrigués en sotho... mare.

Ba tshi giya bbudhba, agi tshi mine gi yati ema-
bito yhetintakanakana, bogwazwi, likhwaba,
themngorhubani.

Diuen que barbotejo quan pronuncio els
noms d’ocells com ara wazwi, likhwaba i
també mugorhubani.

Ba tshi lhebuphilo sele bu gibhalle kuba agitiyati
emayele, tibhali 1 fiye la boCece.

Diuen que ja he fracassat en la vida, per-
que no sé proverbis; el meu folklore va
morir amb els avis.

Gi to buta ku bani, kuba awusekho, laBabe
akakho.

Qui he de consultar, perque tu ja no hi
ets, 1 el pare tampoc no hi és.

Gi blulekiye ku bala siRhuwa, ga bhidwa si-
Sutfbu, ga sidzwa lhekn toloka sibogo sami.

I have failed to read in English, I failed to do
Sesotho, and failed to even relate my lineage.

Mine gi yati siPhuthi te, Mma, gi khuliye gi
khuluma sona, g dla sona, gi dzina sona, gi dl-

ala sona, gi tfhota sona, gu lusa sona.

I only know siPhuthi, Mother, I grew up
speaking it, eating it, clothing in it, playing
it, gathering it like firewood, and tending
1t.

Gi sjapiwe karbulu yhiTitihere yheSisutfhn, a
tshi gi mosja siSutfhu ... Kugani Mma?

I was badly beaten up by the Sesotho
teacher, saying I was bastardising Sesotho
... Why Mother?

Gi sjapiwe futshi yhiTitihere yheSirhuwa, a tshi
g7 nnebloko le bukhuni ... Kugani?

I'was beaten more by the English teacher,
saying I was stupid ... Why?

Ba gwilitye libito lami, ba tshi gi li tekete geSi-
sutfhu ... Mma.

They changed my name, and asked me to
write it in Sesotho ... Mother.

Ba t5hi giya bhudha, agi tshi mine gi yati ema-
bito yhetintakanakana, bozwazwi, likhwaba,
lhenmgorhubani.

They say I speak gibberish, when I say 1
know names of birds such as gwazws, likh-
waba as well as mugorhubans.

Ba tshi lhebuphilo sele bu gibhalle knba agitiyati
emayele, tibhali 11 fiye la boCece.

They say I have failed life already, for I do
not know proverbs, my folklore died with
the grandmothers.

Gi to buta ku bani, kuba awusekho, laBabe
akakho.

Who should I consult, because you are no
morte, and Father is also no more.
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Gi to buta kn bani kuba asikho sikolo sesiPhut-
hi, lhekn bulla ba bulla siSutfhu.

A qui he de consultar si no hi ha cap es-
cola phuthi; també van a les escoles d’ini-
ciaci6 en sotho.

Gi to buta kubani kuba lheBhayibhili, gi tjho
Lhetifila tesiPhuthi, ati kho.

A qui he de preguntar si no hi ha cap Bi-
blia en phuthi, ni tan sols himnes, no n’hi
ha cap.

Gi 1o rudheka djani kuba gi kbulunyiswa ema-
limi abbe.

Com rebré educacio, si em parlen en llen-
gles estrangeres.

Magi fe ke, gi te ku e la Babe.
Deixa’m morir 1 venir amb tu i el pare.

Line li gitshadza gigumuPhuthi.
Perque tu estimes la phuthi que soc.

AGRAIMENTS

Voldria donar les gracies a Letzadzo Ko-
metsi per compartir impressions de la seva
vida en que la seva llengua materna, el phut-
hi, té un paper principal. Li estic agraida per
permetre’m fer que aquesta informacio es-
tigui disponible publicament. Estic en deute
amb Matthias Brenzinger pels molts anys
de joiosa col 1aboracio i per la seva aporta-
ci6 en aquest article. També voldria agrair a
la Firebird Foundation for Anthropological
Research el finangament dels meus viatges
d’investigacié a Lesotho el 2019. Finalment,
vull expressar la meva gratitud a Linguapax
International per convidar-me a participar
a la Faber Residency d’Olot i a la conferen-
cia de Linguapax a Barcelona el novembre
de 2018. Les idees principals d’aquest arti-
cle es van desenvolupar durant aquesta es-
tada. També m’agradaria donar les gracies
als meus companys residents de Faber pels
fructifers debats 1 converses que vam man-

Gi to buta ku bani kuba asikho sikolo sesiPhut-
bty Dheken bulla ba bulla siSutfhu.

Whom shall I consult for there is no si-
Phuthi school, they also go to Sesotho
initiation schools.

Gi to buta knbani kuba lheBhayibhili, gi tjho
lhetifila tesiPhuthi, ati kbo.

Whom shall T ask for there is no Bible,
including siPhuthi hymns, there is none.

Gi to rudheka djani kuba gi kbulunyiswa ema-
limi abbe.

How will I get educated when I am spo-
ken to in foreign languages.

Magi fe ke, gi te kn we la Babe.

Let me just die and come to you and Fa-
ther.

Line li gitshadza gigumuPhuthi.
For you love the muPhuthi that I am.
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